CHAPTER - IX
RESUME

éivaprakisa éwimlgal vho lived in the second half of the
17th century A.D, lived only for 32 ye:rs, He was hoth a versa-
tile scholar and a prolific writer, During the short span of
32 years, he wrote mo-¢ than 32 R« works covering s varlety of
flelds, Mention may be nmade of some of the areas covered by him,
lle w-ote élxgpﬁ!giqgnylkhyaq_doaltng with Saiva Siddhanta, On
Advaita Vedants he wrote Vedanta Cudamani. The Tarkas Paé}haln
which he wrote gives an zccount of the Nyayas nyltom: Tﬁoﬁfh‘gl
was a virasaivite, he did not write an inde.endent work of his
own on Virasaivism. On the contrary he has given only a trans-

; 4
lation of the Siddhanta Sikamanl which was written by Sivajoql in

sanskrit,

Why 1s 1t that Sivaprakass Swamigal, a follower of Virasai-
vism, 414 not write an independent work of his own on Virasaivisa’
To answer this que:tion, it (s necessary to take into considera-
tion the philosophical climate that prevailled at his time, During
the first half of the 17th century A.D. Saiva Slddhanta was very
popular i{n Tanil region, because of Kumaraguruparar who esrried
the message of Saiva Siddhanta as far as Benaras. Kumaerasamy

Neslkar, the father of‘ﬁivaprikisa Swamigal, was himself a



staunch Saiva Siddhantin and was respected as s preceptor by the
Saivites, Dut nevertheless he bacame & follower of Virasalvism,
“hat made him change his faith? He gave his consent for the 1line
ga dharana and became & Virsiaivite, because of the practical ede
vuntage of being in ponseszion the Linga all the time for his
¢uja and not bocause of the philosophical importance of Virasai-
vism, The only thing that was definitely known about Virssaivisa
at the time of <umaraswamy Desiksr was the linga dharana which
was emphasized by Virasalvism, Neither {ts philosophy nor its
othical principles were known to the pecople at large. In short
Kumarasamy Desikar came over to the fold of Virasaiviem without
knowing any of its philosophical principles and religious prage
tices, Tt was no wonder, therafore, that éivaprakisa Swlniqal
did not write an indepenient treatise of his own on Virasaivism,
There were two re:sons why he chose to translate the Stddhdn}:
Sikarani, Tradition has it that the Stddnhanta Sikamani contains
the ta.chings of the sage Renuka to the sage Agastya, FPurther
the Siddhanta Sikaman{ was written originally in Sanskrit and
thins also centributed to its importance, It must have occurd

to Sivaprakasa Swamigal that the best way to popularize the Vira-
saiviem at that time was to give s translation of the Siddhanta

Sikamani and not to wrdte sn inde, endent work of his own.



It should not be thought that Sivaprakasa Swamigel did not
have his own views >n some of the philosoirhical principles and
Teligious practices of Virasaivism. Though {t was not possible
for him to give expression to his own views on Virasaivism in the
Sid4hanta Sikamani ha has 3iven his own interp etations in his
other woris such as §Eygqgﬁgna Balays 3wamigal Thazattg. Nenju
Vidu Thuthu and Prabhu nggqﬁpi}aif ‘

In the course of the pressnt res~arch, I have {ndicated at
the ;ppdrOpr!nte places the noaw inter-retations of some of the
rrinciples of Virsdalviam and 1ts re)tglous practices 4s glven

- 4 .-
hy'éﬂvaurakasa Twamiqal,

There are certain points which I have interpreted in a new
way which give a new light to the principles of Virafaivisam.
T have also developed a new theory which {s related to Virasai-
vism in this research. The followings points have been discus-

a9d in this rasearch,

1. Origin of Virasaivism:

There sre two views with regard to eorigin of Yirssaivism. Accorde
ing to the traditional view, Virassivism owes {ts origin to Pan-

cacaryas namely Revanaradhya, ™a-ularadhya, Tkoramaradhya, Pane

A{taridhya, and Vidéveradhya, As againet the traditional view

modern scholars like Sakhare, hold the vieaw that Virasaivism (s



only & modification -f <ashmir Saivism, Though ther~ are undoube
tedly meny differences betwsen Kiqhmlr'éalvism and Virasaivism

in ethical dicipline and religious practices, theare are many poine
ts of similarity betwesen the two In their philosojhlcal views,
vakhare, thiref-re, ralnta'n that the crigin of Virasaivism must
he tryac-d to “achmir “alvism, and th t 1t was done by Hasavs in

12¢h ¢antiry A.D,

T have argued that Virs<avivism has {te origin in Tamil
raglon and that 1t embodies in its philosophy the valodrous aspecs
ts of Siva, Iqbrdor to substantiate my pesiti~n I have traced
tha arigin and develerment nf'éﬁiv!sm fram the time of Sangam
1itrrature 1’1 the time of étvaprnkisa ﬁwamtgnl. I have also
tracad the o-lgin of Yirasalvism from the concept of élva. It s
my contention that the Supr=me Reing as the amnodiment 6f love,

{a ¢alled Samporul; and the same supreme [aing in its aspect of
wrath 18 kXnown as éiva. The following points lend support to my

contantlon.

1) The word éaivlsm {s assoclated with Siva.

2) Though the word Sivam is not to b: found in the Vedas,
it can be aafely conciudad that the practice of the
worship of Siva a9 prev:lant in ancient cities like
mohenjadaro and Harappa as evidenced by excavations in

those places,



3) Though scholars point out that the worship of Siva was
practiced by the ancient Tamils words like éivnm,’gaivism were
not seen in Tamil Literature, ™On the contrary we do find words

live Seyen, Semporul,

4) Semporul was concelived as the embodiment of Love and

hapriness,

5) The ancient Teamils designated 'Semporul' by cther terms

like <adavul, Iraiven, :ngun-than,

6) Theay thrught of Gnd or Semporul as possessing three

charactnristics namely Xodini{lai, Xandazhi and Valli,

7) siinesr the word 'glvan' conveys the sunse of anger or
wrath and since the Supreme -eing 1ls said to have daestroved
Tripurs, he has bean given the nane Sivam. Tolkappiyam gives
rafarence to the tdentification af wrath with Sivappu { Ady)

Far axample, spuyd dudyd Qo] Jumrge®.

8) God wha s the embodiment of love and hap; iness assumed %
the Form of cn® whn 18 wrath or anger deastrays sll that is evil

with a view to help living oeings, There he is called 'é!va'.

9} Sempoiul and Siva are the two names to indicate two dife

ferant and oppokite charactern of one Suprene eing,



10) virasalvism has $te origin only from Siva or wrathful

sspect of Suprove “elng.,

11, The Significance of Vira;

The term Virasaivism comtains two words, Virs and Salviea.

virassivism was provelant even befores Gasava, It {s wrong %o
think that the Saiviem which he or any other person practiced
cameé Lo the known as Vifi?lvtlm. hecause of the valour with which
he defendad 1t in oppoaition to others, ‘Yo cannot sttribute the
valour which wis characteristic of the parson to the doctrine of
Satvism which he uphﬁld. The interpreatati~n of the term Vira=
falvise in the above sensa 1s vary asuporficial an-? has to be
rajrctad,

T have argued that the word Vira which i{s added to the woxd
Saivism should hring ocut the peculiar characteristic of the syse
tem to justify the nare Virssaivism. Only 1if saivism has the
unicue ehara.cteristic of Vira. {t deserves to ba called Virasale
vise. The word 'fia‘ is not to be found Iin ancient Tamil works
like tha Tolkappiyam: aut there are references in these ancient
works to 'Anbu Nerit, the path of love, and ‘Arul Neri', the path
of Grace. tThe former is yapdd smuud yodlu Qpgl while the Latter
fs youofsad @qus Apaes Qpgl | The Supreme 0ing in its wrathe
ful form pa-formed aight valoyrous deeds with a view to haelp the

souls attain fm~ortality. The Suprene Jeing performed the



valoyrous deeds by pursuing the Satsthala Yoga or the Virasaiva
Yoga or the Yogas through the six plexuses, Hence the term Virs-
#aivism emphasizes the yoga discipline which is valoyrous, The
well known Satsthala Yoga of Virasaivism {s no other than the
valoMrous yoga discipline practised by the Supreme Being which

has bean refe rod to as Arul Ner{ in tha ancient Tanil works,

There arxe many references which T have given to explain
these two p ths prevalled in the 1if of anclent Tamils., 'Arul
Nerl 1s connected with Naga Yeri, Origin of ‘aja worship and
the names ending with Naganar are akxk ¢learly ex;lained with
the help of Arul Neri, This i{s & new addition to the philosophy

of Virasaivism and it explains the nature of éiva.

111, Development of Virasaiviem;
I have traced to the develdpment of Virasaivism from the

time of the Sangam Literature t{ll the time of Sasava and also
its renaissance after Basave.till the time of Slvaprokiha'guimi-
gal, In the course of my discussion on this problem I have em-
phasized the following points.

1) Virasaivism must have existed long before hasava inase

much as the doctrine of Sagtsthala was known ':efore him,

2) Thare wass also the pfractice of 'linga dharana' before
him.



3) The practice of applying Vibhuti and the use of judraksa
which sre important fters of Astavarana were pravelant in the
Tamil reglon before the time of Lasava, Mention wmay be rade of
8 poat by a nare Venbhuti who lived in the Sangam period. The

name of the poat refers to the sacred ash (Vibhuti),

A raformer and a revolutionary that he was, Dasava brought
about some changes in Viraselvism. It was Basava who emphasized

the importsnce of Bhukti in Virasaivism,

Again, it was &k he who insisted on the combinetion of
Shaktl and Yoga fer the purpose of attaining the goal of liberae

tion.

Thirdly, Basava was of the view that the combination of Jnan(
and Karma was not enough. To the Jhsna~- Karma - Ssruccays, he

added one more factor, namely Rhavana,
Fourthly. he lald emphasize on the Guru<Sisya-relationship.

Fifthly, it was be:ause cf Basava that the Tgntras were alse
included along with the Vedas and the Agamas as the authoritative

s. urcos of knowledge,

Sixthly (t was he who expounded in detail the five fold
virtue called the Pancacara for the purpose of regenerating the

lives of the people in soclaety,



Lastly, the conception of the Sunya Simhasana as a seventh

stage beyond the Alkya-Sthals was entirely due to Basava,

IV. The explanatisns of the meaning and signif icance of
the word 'Linga' 1is necessary to understand the philosophy of
V rasaivism, Reforence has been made to as nany as sixteen views
about the m:aning and significance of 'Lingam’. None of these
viows, 1t seems to me, i3 acceptable, The word is derived from
2 vory ancient Tamil word 'EL' which means 'light' and ‘what
fl1lumines’, In short, the word ‘Liriga' m: ns 'light' which {s
located in the six adharas. The Q!pr.tlloﬂf%ﬁﬂﬂuuﬁa refers to
the Satsthala Yoga. The outward form of tho Lin;a s an outline

of & human being practicing Satsthala Yoga.

This 1s thgénly suitable explanation stood on logical ground
to the philosophy. =

¥, '-Virasalvism snd it removes the charge that the 'Linga’
{s n-thing but the symbol of phallus,

V] Virasaivism s systomatized philosophy;

n the course of the exposition of the philosephy of Virae
salvism, I hava drawn comparison with nther systems such as
Splva Siddhanta, Advalta, Viéistidvalta and the 3heda bhida
schools of Vedinta, The categories adnitted by Virasalvism can

be brought out by the followlng classifications,



Section It
Brahman:

l. The essential nature of the “rahman
2. Nirguna and Saguna aspects of Brahman
3. the Murta and Amurta aspects of 3-ahman
4. The accidental qualities of RBrahman
Section I
souls
« Virious theories of soul

Origin of Soul

Nature «f Soul

Kindas of Soul

The creation to the Jiva

OU?UNF‘

The creation to the Atma

The crestion to the Anga

Section IIYX
World:

1. The cause of ecreation
2, Threa kinds of creation

Jiva Sreti, Atma Srsti and Angs Srsti

VI, Essfest discipline;

Virssaivism holds the view that 1t {3 possible for the spi-
ritual aspirant who successfully pursues the ethical and spiritu.

al discipline prescribad by the system, to transform his hody



which is an indication of the change from the physical te the
spiritual lewwl, The system lays special emphasize on the im.

c
portante of Vibhuti for the pur. ose of bringing about the transe
formotion of the hody,

In the course of the nxplanation of the different meanings
of Mantra reference has beon made to the way in which <t fliees
wxvjaf ' can he interpreted in two ways., The expression ... 4.«
accryding to Virssaivism indicates the Lingapath or Satsthala
Yoga, Again tho term »=*"'s consists of three syllables namely

a.,we and 5+ refers to the Anga-Linga-Alikyas, the union of the
scLl and Ged.

The doctrine of Astivarana/lt has been shown, is connected
with the eight valourcue de3ds performed by élva.
Gonclusions

Virasaivism {s not a mo-de:n phllosophical view. 53in¢s 1its
origin can be traced to the Sangam period, it cannot delinitely be
later than the Sangam period. Far from being » philesophy and
religion of the pa;t it is a living creed practised by quite a
few, It has Feen a source of impiration not only to reforms like
Basava and philosopher-mystics like éivapﬁﬁisa ﬁwimlqal. but also
to renowned salnts like Ramallnga'&wimlqal whose theory of Sahae
kaia! could be trac=d to Virasaivism and also to the social re-
formers like ‘'‘ahatma Gandhi who was vo-y much pleased by the

disclipline Pancacara of Virasaivism,
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