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PREFACE

It was years before that Professor Umashankar Joshi proposed that
I should write a thesis on Srimsd Rejchandre. But I conld not menage

40 reside in Ahmedabed spd the idea was dropped, After some years

Professor De.Patel happened to sccept me as & Ph,D, student, But before
I could finish uwp my work he happened to leoave Barods for Nagpur, eénd
I lost his guidance when I needed it most, However, mciaonmlly} when

* he made his temporery stay at Barcda during sone vacations he took

interest in my task and gove we some possible guidance, I am highly
obliged to him for hie kinimess and sincerity ever so fresh and hearty.
I am thankful to the H.S.University of Barods for giving ms a
&%

chunce %0 write swer the topic of my ohoice and interest, and for
providing me the necessary facilities in my stuiies.

I am elso thankful to my formexr profeasor Dr.B.J.Sm&nm.
Director of the Oriental Institute, Saroda for anowmg oocuiomuy to
use the library of the institute, Nor can I forpet the trustees of
Srimed Rejchandra Asras, who gove me overy possible facility for
carrying out my work,

Barods,

Shantilal ¥agenlal Patel.

P———
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STATEMENT - I

L ]

The condidotets atatoment regarding the originsl contridution
made in the Thesis.

Srimad Rajchaniye was & contemporsry of Camdhiji. His wmritings
wore considered euthentic in nug;on and philosophy end were equally
welcomed by almost all prominent sen of various seots and systems of
phno::ptgr?g Q:roto a short u?tm  nazed ‘Atmasiddhi® on Soul, compri-
sing ther:zn pméiéely 81l the six systems of philosophy. It is so |
original, authentio and based on enlightenment that Pandit Sukhlalji ocslls
it e8 Srimad Rejchanira's Atmopanisads The writer of this thesis has
trisd to show explicitly by oritical approach how all the six syntems of
Intien philosorhy ove couprised within the six principles expounded by
Srimed in his Atmestddhi. Ho hes tried to see it fron the view point of
the Western philosophy and with special Teference to the eix schocls of
Indion philosophys Pexrhaps this is the first eifort as suwch, repprding

the Atmasiddhi.

Srimed's writings e a whole give suoh sn insisht that in the light
of his philosophy various conflicting and opposite approaches oan‘:éi'ighﬁy
viewed, Honce ,this writer has made an effort in that divection. Epistemology
hes proved & headache and handicsp 4n the field of philosorhy. Rationalism
and empiricism, utilitarianism end pm#mtm, soeptisism and positivienm,
oo and an’ instesd of making all rownd progress of opiltonology, have
proved themselves blocks in the advancement of knowledge. This writer has
provided them with their right utan&}in view of various aspects of reality



then
that may ono and m,had one to perfoct knowledge, ormiscience. It has

‘been showt in the 1light of ér&md's spiritual approach s+ 'egam jéned,
so savvam janai‘,

R,
It was tize vhen the concept of evolution drourht sciemce and

philosophy closor and reve hish hopes to mankind. (ne by cne osme various
theories of evolution from Tast and West from scientists end philosophers.
It was then folt nan will toke a etride and stand as super-humen on earth.
3ut becauss of misconception of the thingeineitself aspect of things and
nature of knowledre, law of causation and law of interactiom were almost
shelved as choastlyy end as a result metaphyeics and ethics collapsed end
all the four maivholde of philosophy now lis as almost uprooted. The
evolutionistioc hypotheses one and all met a feiluve. Even Saikhys and the
Vedants oould not helps Hence the pmf;int writer has made an effort hore

J to give proper idea of the concept of thing«in-itself and nature of

on Fhe ot

(, knowledre on one hand and hsve tried ¥ explein the principle of interw

mm with the help of Srimad's philosophy 6o that philosophy aey
again comd in form at its frontiers, end ecience and philosophy mey stend
united and make men ralise his status, noal and duty by thoroush selfe
pincerity.

e precent writer has also pointed it out how selfesincerity hos
been the source and forve of Srimad's developrent cnd how can it save,
support and spirituaslize men.

ey A\ 0
Baroda, &, \tfgfé .
lat July 1965 (S« oPatel)




STATEMERT ~ II

L 4

ihe sources used shile rrwpering the present treatise

*

1. Srimed Nejchanira « {Collsction of his writings)
: 2. Photo ocopy volumes of his Manuscripts.
i
Je Sli'i Sad~Guru Prasad s Printed book of his oollectod manuseripts.
4. 3iopraphiocal Literature on Srimad Rajchandre.
5, Exposttory works on Srimed Rajehendras
¢ 6+ Books on the history of Philosophy s Western and Indian,
7+ Philosophicel Booke in generel.
8+ Some other bocks related to philosophys’
e Emyolop:giu.(
10, Journals and Periodicals.

1l. Artioles Zrom the Jowrnals and Periodicals,-

Barods, Sh. ke
1st July, 1965 (8Patel)
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INTRODUCTION

*

Wisdom of the West hes given the grevest warnings to menkind ,and of
course in time, It 18 loft to man either %o puy heed to it or ignore it

-and acoept universal suicide., Socrates saids

"Until philosophers are kings ,or kings and princes have the spirit
and power of philosophy, énd political greatness and wisdom msot in one,
ard THUSE COLOKER m‘mm: who pursus power either to the exslusion of
the other, ARE COUPELIRD 10 STAUD ASIDE ,CITIES will KEVER HAVE R;i-?sl'*fz'om
their evil; - 00y NCR S RUVAN RAGE: as I deliove ~ and them only, will
this state hove e ponsibility of 1ife and behold the 1light of the day.” !

The greatost historian of civilisations Will Durent ,warns equally
East end West by his sarcestic forecast in the following words s “The
Engty recentful of subjection and poverty, may go in for science and /
industry at the very time, when the children of the West, siok of machines
in chaotic mvo}.utzon or war,; 20 back, beaten, weary and starving,4n the
soily and forge for themeelves anothor mystic faith to give them Gourage
in the fece of hunger, cruslty, injustice and desth. There is no husorist
1ike history.® g |

Bertrand Russel, knowing well the prosent tremd of our 2gey gives a
timely warning, which should be heoded to when some netions rise anow and

3. Capitals mine, 1. Reginnld F.0'no1l1l, Roadings 4in Epistemo)ogy,peds
2o %ne Story of Civilisation s Our Oriental Heritpge, pe525.
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when somé are after rapid reconstruction. He writess “In so far as he
(wan) 15 wise this now power (scientific yawsx knowledge) is beneficent,
in so far as he ia foolish it is quite the reverse, If, therefore, a
loizzuﬁo civilization is to be & good civilisafion it is munsar;xthat
incresse in Imowledge should be accompanied dDy increase in wisdom."

Our ape is the most oritical #}’agv, eritical from the view point of
thourht es well as that of situations War of ideologies is et the root of
£1l the wars and wargingsd forves the wrld over. It is all owing to want
of proper co-ordination and harmony of human thousht om one hend axd want
of wisiom, right apprebension and proper apmrecietion of universal eternal
velwes loading to the goal of humanity, rather, our untowerd attitude
towards them on the other hand.

So )the task bofore philosophy is to provide a cowordihation, integra~ -
tion ,hammy in the field of human thouht on one Mnd) end on the other hand
to =rke man veying heed to universal etornal values.

This can be done only if we determine soms ultimate reality at the
besis of the entire universe. Secondly, man faces such a oritical situation
that he mey invite a sudden universel suicide by the atomic weapons ever
kept ready and vigil. So there must be something immediate end instant to
check him end save mankind fron tpa sitvation. Norality alone can do that,
it doing so directive a force am;:vital & sourcd of values, Horality at
present seems to be & universslly escepted nced of the day. Horelity has its

1. The Scicntific Outlocke
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scurce in sincerity. It springs out of the sincority towards the self an
' wall as towerds the human society. Selfesincority is the mothor of all
morelitye So man should know his omn sslf, its nlace and respomsibility in
the universes Honce knowledrs of the s0lf is at omoe imperstive and vital,

¥nowledge is precedent and prominent in the affairs of menkind and
othor bein:s, fnowledn~e beins indispensable for veluation snd it being
trenscendont by neture 43 the directive force, directly of all the con-
scions sctivitios and indirectly of tho unoconsoious oneas The transcendence
of knovledre ic clso a gunrentee for the ‘premdinas’ &nd omniscience,
7ithics and mlic~ion, sciences ond philosorhy of life, all depend upon
knowlodres Such knowledre boins the esuential quelity of the self, the
knower, knowledce is & matter of powery progrese, purity end perfection
for the self. All values, aims end ideals demand end depend upon the kuower,
ﬂf self = the initistor and aront of all knowledges valuves, aims and
achievements, So the spiritual epyrroooh would be the key-approach and almost
allecomprising; immedinte and right for the fulfillment of oup task.

FPor this spiritual approach we must turn to the Naster philosophers.

| T found such an aporoach Bt its best in writings of Srimed Rejobandra, He

/ ws a ren of hich enlightenment and deep experience, His writings are
considered authentio on religion and philosophy and wexe accepted by almost
all the outstarding thinkers of various schools of philosophy in ¢u3aut.
Mahatme Gandhi expresces his indedtedness to him in tho matter of zeligion
and confesses that in his making Srimed's influence wes dooper end groster.

{ It 48 he who teuht Gandhijs the Ahimsi-dherma, which is in its positive

|

< espect a world-brotherhood.
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Srinad was bom at Vavinis in Ssurashtre, in the Vikrem Seavat 1924
on the Kertifki Pirnimd, He was & simple but promising student, In his esrly
ohildhood at the ape of seven he happened to have knowledge of the past

birth, So he knew many langusges and scriptures without actusl study, though e

had had & schooling upto the age of eleven, He was a Setdvadhani Post and
was called Siksat Sarasvati. His memory wes sharp and writing speedy. His
metijnéne and srutjnina wexe so sherp and high that he saw no necessity of
higher studies, He rememboxed how he wes in past birth ¢ disciple of Sri
lahaveor, tho grest Tirthankars. At the age of sixteen he wrote soms
religious books like Hok#amals end Bhavanibodhs, But afterwsrds he gave his
time to meditation in oxder to realiss the truths of the soriptures, E e
preforred & path of experiense to scriptural stuiies tor*:eamnt of
knowledee, Because of higher enlightennent his course of life wes naturally
1ed a5 destined, He remained ¢ seer, Though he lived a.ufo of a houssholder
and was & famous jJeweller in Dombay, he was heart and soul the vitsregs, a
fact obeerved by Gandhiji himself, He hed & natural enlightenment snd non=
attachment of lhha!oer'o calitre. Hence he wanted to reform Jainiem to put
it on a sounder em broader basis, His Atmasiddhi in Gujerati a troatise on
soul comprising thez-otp all the six systems of philosophy, is wique in the
whole fleld of philosophy, though short snd simple, He considered himeelf
ospable of establishing relision on the Vedantin lines, but wished remmcia-
tion to bs able to reform and re-cetadlish Jainiems But before he could do
sc/he met a premature death at the age of thirty-four, in Vikrem Samvat
1957. His one of the enlighteoned (isciples, Srd Lachuraj Swami spread his

) -
. message through Srimad Rejchandra Aszem at Agus. He always appsaled to see

Jainim 4n its bro Max;p of the texm. So his 18 & religion in genersl
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and is not st all & particulsr secte It gives insicht into scriptures by
its thorcugh spiritusl approach at all levels,

Therefore, in my treatise on the philosophy of Srimed Rejchandre, I

}\ yropriety by my sttempts to prove how different theories of knowledge,
truth and reslity and the different isms 1ike scepticism, ssnsationalisa,

phenomensalism, positiviem, empiricism, utilitarienism, realism, ideslisn

and retionelism 4f rightly intexpreted, one and all lesd to or hint at the
s0lf a8 ultinate - ultimate in view of epistemology, metephysics, axiology
and philosophy in general, Hexyﬁg;;'tl» firet ohapter, 1 have mainly dealt

=

with the Western Philosophy and with the Vedenta.

Now how 1s in fect that ultinate reality is shown by slrmd after
enlightonment or actual self-realisation in a precise booklet called the
itoesiddnd, which is described by Dr.Sukhlalji Senghavi 4 Srimad's
Atnopanishad, Therein Srised has authentically discussed the problems of
soul's oxistence, oternity and change, its initistive, activity and
rowponsibility as the aéent of ections, its liberation snd the mcans thervof,
comprising thorein, with due importsnce, judgemont, and co-oxdinastion of
the views and verdiots on soul of all the eix aystems of Indian philosophy.
So, in thaqg;:gg&gbap?ox. 1 have elaboreted his arguzents and heve showed
ito significance 1 the 1ight of modern philosophy in gonersl end with
reference to the six schools of Indisn philosophy in perticular, spd inm
tricd precisely to show how far all the schools when seen in the 1ight of
érmad’a view, are justified and achiove and ssintain harmony on the whole.

Religion iS the way of life leading to the gosl of humen progress and
pertecﬁon of its essentially spiritual nature. It 48 in a sense applied
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philosophys It is arrived st and ultimately yvalised by the view of the

whole of the yeality in genemml. All ethics and yeligions can have justie
fication only on the sound basis of metaphysics having right view of ultimate
roslity, at onoe the source anpd force of the evolving universe. S0 having

e

dealt with the nature, forms and functions of the ultimste reality in the
second chahpter, I have tried in the thu-g! thapter to empound the nnéion
traced out by érimad Rejohandrs ahio;;;; mainly comprehensive of all the
definitions of the torm end they get their proper plece and -mjort in the
1iht of fi’r&md'u philosophy, After all if we .m the evolution of the
wiiverss, we are to £ind in it something ultimate working in it with all
the initiative, insight, purposs and power snd shell be convinced that

" evolution in the wniverse is mainly the spiritual evolution aivancing on the
path of self-purificaiion, which is at once the path? of religion in gonerel,
This path of self~purification is thw right approsoh to roslity as S’rima&
hes repeatedly preached and prescribed, It at ocnce turns out authentic and
finalj therein metaphysios and religion, opistemology and axiology got
justificaticn. I have tried to show how Srimad has weintained the harmonious

- and comprehensive treatment of the praoedumg and practices 1ike the

| dninamyoga, karnayopn, thaktiyogs eto. whish are the paths of eelf-purifi-

%o
ostion leading to self-realisation and ﬂth&telyAspuitml perfectiom,

In the fourth chapter I have trisd to give Srimadfs spiritwl 1ife in
short enrrefomr end have tried to show his greatness as a secr with g
view to 1llustrate and justify his authentic preachings by his exporience
which is at onoe hermoniously comprchensive of a1l those procedured and
practices with their dus importance.:There, every line shall we find with
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the epirit of 'gvadharma' ~» dharms of the self which is 8o much emphusised
by Srinad end Yeheveer, by the CGite and the TUpanichads,

ki

?.ineny/ m/the f1fth chapter I have tried to solve some modern problems
by the holp of Srimadte phuoﬁozmy with a view to show that if S;rmd't
philosopb; s rightly understocd we shall get such an insight into the
subject as & result of thioh,n shall be having highly integrating and all
comprchensive &n outlooks

Regarding nodern th:- “ught we can say, in generel that it oan be channelised
ﬂ iz course of evolutionistic thoucht vhere science end philosophy come closer
.and stand united in & ayatanu This sitwation was highly promising but us
evolutionistic hypotheses failed, the whole tower of philosophy collapsed.
I have shown its ceuses snd heve shown & remedy for repairs and reshaping.
Z have removed the obstacles and heve eased the course of imowledge in
that directione

Regarding the form and strusture of my treatise /I should confess that
I hawe not followed the usual generel way of presentation., I have not
assorted Srimed's writings under the mejor heads like metaphysics, epistemo=
logys logic, religion etc. He has rendered principles of originsl path of
religion preachsd by the Jin (in its widest sense of the term) in his own
wnique and authentic way on the strength of his dcep meditation, contempla-
tion, higher enlightonment and deeper experience. He mainly msought the
egsence of all philosophy, 14fe and religion and reality dy his spiritual
seaxch resulted from his thorough self-aincority, ‘he essence turned out to
be self, the ultimate reality, ultimate e# we saw from all the view points -



i
| i

s

&}

metaphynical, epistemologionl, =thical and yeligious. So he zuve harmonions

o ¢

integyeted pendering of ell knowledge ve;srding the self 4n s highly
systematic mavner, and it turned out to be the solution a8 wll as »
siznificant sunmine up of all the prodlems on selif in partisular, and on
philosorhy in general, And therein lies his groatness es an enlightened
philosopher. It s in & sense, & philosophical system complete by itself.
I hnvor £limpoed it as l‘&h and have tried to ﬁtz'oduot it in the fiold of
comparative philosophy in the light of modern philosophicel view. points,

in order to provide & bdasis for intesretion or co-ordination of knowledse

throush apiritual approache I hrve ¢ouched only the matn goneral princinles
arrive

of philosorhy in order to ywwwy/st a short znd simple renderin- of ny

ecbject, the implications of which demard 2 voluminous and more detsiled

- work in the field of comporative philosophy than this precise yrocentation,

I have given the textual referencesmainly slong with the quotations,
vhere 'S.R.! stands for the collection titled as Srimed Rajohendrs end
'A«Se? stende for the Atmasiddhi, Formef is followed by pere mumber, somes

times elong with the serisl muber of tho topic end the latter is followsd
by the etanza number. Where .U. &nd B.%s are used obviously they ere the
Principel Upenisads and the Srimed “hagvad Gita,

sesess AR Santi Sé.nti sa’ntitu»-o
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7 CHAPTER I
SRIMAD EAJCHANDRA'S APPROACH

Introductorys

A Nex's inner call for common goel - 81l comprehending and all

‘. energising philosophy alons can supply it = scisnoe camot - agresssnt
awng the master philosophers - Srimad Rajochondra a msster philosopher ~
his influsnce in the making of Gandhiji and his spirit of noneviolence =
Srisad's all comprehensive outlook ~ vision of ultimate reality - all

& great philosophers from the Upanissdic seers to modern ones seek 1t -
Socrates, Plato, A.rutoth, St.Thomss Aquinés, Lao~Tsee, Ducon, nobbef-
Spinosa, Descartes, BQrhoy. Hume , Liebnis, mt’ Fiohte, Hegel,

Sohopenhawer, Spencer, Bergson, Russell, Wiitohead, Dewey and others
quoted.

The approschs ‘LKgam Jimt,-; savvan janal' s

Srimad Rajohandra's conviction and faith in philosophy and
' omiscient view for final solution = caniscience difficult - key to it «
the key doctrine justified from various aspects of philosophy - key
position of knowledge = the knower and various approaches = how can
idealtet’s demand be wellemet ? ~ epistemological justifioation



xvil

predominence of the knower - self, the souroe of kmowledge - different
iems provided with s right stand for their approaches to reality s

the soepticism, sensationalism - phenowenalism ~ positivism, empiriciss
in general » rationalism - praguatism ~ metaphysical justification for the
approach = reality and the thiee grades of existenos ~ oconocept for the
unity of the whole realitys being - epistemologioally, metaphysically,
dynanicelly - axiologioal justification - Conclusioms ultimazocy of self
from different viewepoints,

CHAPTER II
SRIMAD'S AUTHEETIC TR=ATISE OX 30UL

Introductorys

The soul or mlf as ultinate = Srimed's trcatiss, the Atoasiddhi
as Atmopanisad, the unique in its kind - the six fundamental truths or
principles rerarding the soul =

1, BNISTENCE O THE S0W )
From the sceptic's stand to seer's status ~ Sed-darsanas', as a

wider frame and proper ordsr -

Disciples'’s arguments

His Yastika stand stated and oconsidered = his empirical view =-pojnt -
against Upanisadic belief - sgainst Sankhya crinoipls « doubt in the
Vedanta and the Jainima - against Naiyayika's belief « evolution of
thought regarding the soul treced =~ his logiosl stand - his positive
stand = yesort toc testimony.
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The yeply and the refutstionms

The esslfedslusions its 300t: the metaphysiocal explamation in the
11ght of all the other systems = the key to pierce through the self =
delusion due to dody infatuation = snubhavagusyats of the soul, views
of the sad-ghamman/stated ~ materialistic stand refuted : (a) epistemo-
logioally, (b) metaphysically - positive ground of all knowledge =
belief and krowledge - sveptic's view refuted on his owm grounds,

2+ SOUL'S ETERNITY
Introductory = the disciple's argument pertisl view points and pilece~

meal approsches proved futile and fatal - empiricsl stand and materislistic

and monistic conclusions « argumamt on the finer aspect of change and
form « the orucisl point « urge of such expsriences and experience in
gemaral -

The ¥aster's replys

Impoesibility of experience for soul's genesis - the Vedantin
view.point se1f contredictory « the truth of things, the truth of all
the truths = considered in the light of Eastern and Vestern world
hypothesss « soul's everlastingnese validated by inference - chengs and
permanence shown together metaphysically in soul = heing and becoming -
nousena and phenomona - change and permenenos in Indian philosophys
1. Carviks, 2. Bauddhism, 3. Jainism, 4. Nysye-Vaisesika, 5. the
Sarnkhya, 6. the Vedsanta, = conclusion, -
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3, SOUL, THE AGENT OF HIS ACTIONS (EARMAS)

Introductory - metaphysicsl law.argument of the discipls -
sncnget -
prevailing materizlistio outlook asidmgk/us - Yedantin's view ~ Sankhya
belief = Yogm's stand =

The lNaster's replys
Metaphysicsl inquiry = soul; & free agent of sctions - real God =»
justification for ethics, religion, ewolution and liberstion.

4. THE S0UL SUBJECT 70 CONSEQUERCES OF ITS ACTIONS

Introductory - the disciple's argument - enjoyment and suffering
obvious facts «~ their Justifiution T « Nyaya~Vaisesiks explanation =
Master's explanation - views of realisitc eystems - Bhagved Gita's
view = law of nature preveiling - comolusion.

Se SCUL'S LIBRATION

Introductorys liberation & yesult of internsl research = supremacy
of liberstion = Disciple's doubt regarding liberstion infinite past end
probsbility deplored ~ aotivities and places viewed « views of various
systems for support.

The Mater'sreplys

Metaphysicsl sxplanation - status of the 1iberated -
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6. MFANS OF SOUL'S LIBERATION

Introductorys Trying situation - situation surveyed and the search
tyeced = Disoiple's perplexity - importance of the means ~ right means
raye and task terribly grest =~ for eligidility opinions differ «

The Master's xeplys

Path of liberation treced and taucht « Intxoductory = the problem
consideyed metaphysically and epistemologioslly = the state of delusion -
{ts root causs = the yoot of mistske - ¥m its explanation - problems «
the key to their solution - the Deuddha view - Nyhys view - Vaisesiks viewe
Sinkhye view = Yoga view - Mimisake view — Shankara's view - Visista-
dvaits view « the path = from view point of actions - broad basis and
wide .appl.ication of the peth - ecoord with other systems = negative and
positive aspects of liberstion = Duddha's negative outlook and spprosch =
Vedanta's process of 'neti neti' sto. - significance of soul's three
characteristios = necessity of Mestsr's teachings - the path as self-
purification « the Kevel jnans,.

T COHCLUSION
CHAPTER INX
RELIGIONs THT PATH OF SELFRUALISATION

Introductory - religion almost imiversal - goneral definition of
selipgion = cause for the search of yeligion s mainly miseries - religiomn
as & remedy of all the 41lls - remmciation for religion - metaphysioal
Justification for renuncistion = union with the metter a :round for rise



xx3

of uwnhappiness - positive side of the problem ~ real happimess « gource
of real happinesss the esal itself « metaphysical justifiocation =
happiness by sslf-realisation i.e. dharma ~ application of the six bamis
prinoiples in 1ife = appeal from the sxiological point of view =
ethical apreal = various definitions of dharme = the path of religion
oxplained - self<knowledges « aspect of spiritual enlightenmnt =
esssenoe of religion » vivekajnana = right beleif - right oconduct = the
path & their integration - enlightoned master's refuge indispendable -
‘ange dhammo! = right spprosch for means - complste ssifepesignction $o
the Master , . mustecharacteristics of bigots =~ qualities of a true
aspirant ~ regarding qualified end wquelified « spiritual situation in
the precent age = the basis of all quelifications - two fundamental
factors for progress in the path « the path as self-purification 3 its
stages = three processess jnana yogs, bhakti yoga, kriya yogs =

conclusion 3 san-marga as self-repose end self-realisation.

CHAPTER IV

RELIGION INCARNATE SRIMAD RAJCHANDRA

“ J :
Introductory = seers as imtqnting ploneers ~ Srimad as a religilous
reformer = his talonts and meture of his teachings ~ souros and foroe

of 1t all.




CEAPTER V
SCME MODERN - PROBLEMS OF PHILOSOPHY

Common men's aversion %o philosophy = man's progress partisl -
man's drawback - our tesk « plight of philosophy ~ the task before
philosophy = sure and shortest approsch « the six principles s besis for
solution - problem of ultimate reality - self m as ultimate, epistemo~
logically - perspective of totality = Srimad’s/view = six dravyss considered
- their relation - detailed visw of the universs - importance of'svolutionism’
as a thousht system « our metaphysical requirement « failure of phnonopl?n
in the explanation of the prooess of evolution - ultimate explapation
shelved by some great philosophers = God or World spirit nat justifiable on
monist lines - duslity or plurelity prevailing in theordes of avolutions =
failure of evolutionistic hypotheses ~ mein causs of their failureew
consequences of the failuxre = even duality difficult to be masintained, why?
- regrding interaction = law of causation = Shankars's episthmological
argument - some dasie difficulties nmoted - catamtrophe due to them = law
of osusation proved « intoraction established and explained - vibhave and

 samsira - semsirs from the evolutionistic view.point - comoept of evélutien

« what evolves ? how ? = the process of aevolution = metaphysical principls
of ewlution - the way of purification - cmmisciens the highest state of
conscicusness - evolution s general and particulsar « necassity of
increasing knowledge: its key ~ scms factors and points in the system of
evolution = scope for soiencves and their development by spiritusl approsche
welfaxe as & programme as evAluftion at human level s conscious effort =
soul the sourve, its purification a power,"



